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23 Chapter 23 

Verses 1-33
Exodus 23:2
At certain seasons the only way of being right in the future consists in knowing how to resign ourselves to being unfashionable in the present.

—Renan.

Universal suffrage assembled at hustings—I will consult it about the quality of New Orleans pork, or the coarser kinds of Irish butter; but as to the character of men, I will if possible ask it no question: or if the question be asked and the answer given, I will generally consider, in cases of any importance, that the said answer is likely to be wrong,—that I have to listen to the said answer and receive it as authentic, and for my own share to go, and with whatever strength may lie in me, do the reverse of the same. Even Song of Solomon , your Lordship; for how should I follow a multitude to do evil? There are such things as multitudes full of beer and nonsense, even of insincere factitious nonsense, who by hypothesis cannot but be wrong.

—Carlyle, Latter-day Pamphlets (ii.).

Human authority at the strongest is but weak, but the multitude is the weakest part of human authority.

—John Hales.

Reference.—XXIII:2.—J. Cole Coghlan, Penny Pulpit, vol. xiv. No828 , p293.

Exodus 23:6
It is a lamentable fact that pure and uncorrupt justice has never existed in Spain, as far at least as record will allow us to judge; not that the principles of justice have been less understood there than in other countries, but because the entire system of justiciary administration has ever been shamelessly profligate and vile. Spanish justice has invariably been a mockery, a thing to be bought and sold, terrible only to the feeble and innocent, and an instrument of cruelty and avarice.

—Borrow"s The Gypsies of Spain (chap. xi. pt. i.).

Exodus 23:8
And that he would for no respect digress from justice well appeared by a plain example of another of his sons-in-law, Mr. Heran. For when Hebrews , having a matter before him in the Chancery, presuming too much of his favour, would by him in no wise be persuaded to agree to any indifferent order, then made he in conclusion a flat decree against him.... And one Mr. Gresham likewise having a cause depending in the Chancery against him, sent him for a new year"s gift a fair cup, the fashion whereof he very well liking caused one of his own to be brought out of his chamber, which he willed the messenger to deliver in recompense, and under other conditions would he in no wise receive it. Many things more of like effect for the declaration of his innocence and clearness from corruption, or evil affection, could I here rehearse besides.

—Roper"s Life of Sir Thomas More.

Compare the discussion on bribery in Macaulay"s Essay on Bacon.

Exodus 23:9
It was God"s argument to the Israelites, to be kind to strangers, because themselves had been strangers in the land of Egypt. So should you pity them that are strangers to Christ, and to the hopes and comforts of the saints, because you were once strangers to them yourselves.

—Baxter, Saints" Rest, chap. IX.

Exodus 23:11
God throws the poor upon our charge—in mercy to us. Couldn"t He take care of them without us if He wished? are they not His? It"s easy for the poor to feel, when they are helped by us, that the rich are a godsend to them; but they don"t see, and many of their helpers don"t see, that the poor are a godsend to the rich. They"re set over against each other to keep pity and mercy and charity in the human heart. If every one were entirely able to take care of himself we"d turn to stone.... God Almighty will never let us find a way to quite abolish poverty. Riches don"t always bless the man they come to, but they bless the world. And so with poverty; and it"s no contemptible commission to be appointed by God to bear that blessing to mankind which keeps its brotherhood universal.

—G. W. Cable, Dr. Sevier, p447.

References.—XXIII:12.—J. H. Shakespeare, Christian World Pulpit, vol. lviii1900 , p248. XXIII:14 ,15.—A. M. Fairbairn, Christian World Pulpit, vol. lxiii1903 , p316. XXIII:15-17.—G. Monks, Pastor in Ecclesia, p135. XXIII:16.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p115. XXIII:18-20.—Bishop Simpson"s Sermons, p347.

Exodus 23:19
"In less than two minutes," says Scott, describing at the close of Kenilworth the murder of Amy Robsart, "Foster heard the tramp of a horse in the courtyard, and then a whistle similar to that which was the Earl"s usual signal;—the instant after, the door of the Countess"s chamber opened, and in the same moment the trap-door gave way. There was a rushing sound—a heavy fall—a faint groan—and all was over.... "So pass our troubles," said Varney, entering the room; "I dreamed not I could have mimicked the Earl"s call so well." "Oh, if there be judgment in Heaven, thou hast deserved it," said Foster, "and wilt meet it! Thou hast destroyed her by means of her best affections. It is a seething of the kid in the mother"s milk!"" Compare Newman"s resentful application of this verse to the behaviour of the Anglican Bishops towards himself in1843. "I resigned my living on September the18th. I had not the means of doing it legally at Oxford. The late Mr. Goldsmid was kind enough to aid me in resigning it in London. I found no fault with the Liberals; they had beaten me in a fair field. As to the act of the Bishops, I thought, to borrow a Scriptural image from Walter Scott, that they had "seethed the kid in his mother"s milk"."

Reference.—XXIII:20 , 21.—J. B. Brown, The Divine Life in Prayer of Manasseh , p235.

Exodus 23:29
I had never an extraordinary enlargement, either of joy, strength, or sanctification, but the waters dried up. There are no sudden steps in grace; "I will not drive them out all at once".

—Fraser of Brea, Memoirs (chap1.).

References.—XXIII:30.—C. Jerdan, Pastures of Tender Grass, p299. XXIV:1-12.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p118.

24 Chapter 24 

Verses 1-18
Exodus 24:2
All deep feelings of a chronic class agree in this, that they seek for solitude, and are fed by solitude. Deep grief, deep love, how naturally do these ally themselves with religious feeling!—and all three, love, grief, religion, are haunters of solitary places.

—De Quincey.

Exodus 24:3
Under baleful Atheisms, Mammonisms, Joel -Manton Dilettantisms, with their appropriate Cants and Idolisms, and whatsoever scandalous rubbish obscures and all but extinguishes the soul of man—religion now is; its Laws, written if not on stone tables, yet on the azure of Infinitude, in the inner heart of God"s Creation, certain as Life, certain as Death! I say the Laws are there, and thou shalt not disobey them. It were better for thee not. Better a hundred deaths than yes. Terrible "penalties" withal, if thou still need "penalties," are there for disobeying.

—Carlyle in Past and Present.

Reference.—XXIV:3.—E. Talbot, Sermons Preached in the Leeds Parish Church, 1889-95 , p126.

The Vision of God and the Feast Before Him

Exodus 24:11
I. Consider the vision of God possible for us.

The Bible says two things about that. It asserts, and it denies with equal emphasis, the possibility of our seeing Him. That vision which is impossible is the literal vision by sense, or, in a secondary meaning, the full, adequate, direct knowledge of God. The vision which is affirmed is the knowledge of Him, clear, certain, vivid, and, as I believe, yielding nothing to sense in any of these respects.

What lessons does this vision bring for us? That we Christians may, even here and now, see God, the God of the covenant. Christ, the revealer of God, makes God visible to us.

The degree of this vision depends upon ourselves, and is a matter of cultivation. There are three things wanted for sight—something to see; something to see by; something to see with. God has given us the two first, and He will help us to the last if we like. Christ stands before us, at once the Master-Light of all our seeing, and the Object. Faith, meditation, purity, these three are the purging of our vision, and the conditions in us of the sight of God.

II. Notice the feast in the Divine presence. "They did eat and drink." That suggests, in the singular juxtaposition of the two things, that the vision of God is consistent with, and consecrates, common enjoyment and everyday life. If we see God there is only one thing that we shall be ashamed to do in His presence, and that is to sin.

That strange meal on the mountain was no doubt made on the sacrifices that had preceded, of which a part were peace-offerings. The same meaning lies in this meal on the mountain that lay in the sacrificial feast of the peace-offering, the same meaning that lies in the great feast of the New Covenant, "This is My Body; this is My Blood". The vision of God and the feast on the mountain are equally provided and made possible by Christ our Passover, who was sacrificed for us.

III. We may gather out of this incident a glimpse of a prophetic character, and see in it the perfecting of the vision and of the feast.

Whatever may be the change in manner of knowledge, and in measure of apprehension, and in proximity of presence, there is no change in heaven in the medium of revelation. Christ is forever the Manifester of God, and the glorified saints see God as we see Him in the face of Jesus Christ, though they see that face as we do not.

The feast means perfect satisfaction, perfect repose, perfect gladness, perfect companionship.

—A. Maclaren, The Unchanging Christ, p125.

Vision and Drudgery

Exodus 24:11
It has been said by a very competent scholar, that this is the most significant chapter in the whole of the Old Testament. It is the basis of that covenant between God and Prayer of Manasseh , which is glorified in the New Covenant of Christ. There was first the shedding of the blood of oxen, and "This cup is the New Covenant in My Blood". There was the pouring of half the blood upon the altar, in token of lives that were forfeited to God. And then there was the sprinkling of the people with the other half, as if God were saying, "My children, live again". For the blood is the life, and God, in covenant-mercy, was redeeming them from the death which they deserved. It was then that Moses and the seventy elders went upwards to the rocky heights of Sinai. And above a heaven, blue as a sapphire stone, somehow the vision of the Eternal broke on them. And they saw God, not with the eye of sense, for no man hath seen God at any time—and they saw God and did eat and drink. Is not that a strange conclusion to the matter? It is a magnificent and unequalled anticlimax. They saw God and began to sing His praise? Not so; they saw God and did eat and drink. What does it mean?

I. First, the vision of God is the glory of the commonplace.

It was an old and a widespread belief that the vision of God was the harbinger of death. You are all familiar with Old Testament passages where men have voiced this primitive conviction. We are far away from that conception now, thanks to the coming of our Lord Jesus Christ. Our God is love; He has a Father"s heart; He has a Father"s yearning for the prodigal. But God was terrible and dreadful once; and to see Him was not a blessing but a woe, driving a man apart from all his fellows into a loneliness horrible as death. I have no doubt that these seventy men of Israel had some such heavy feeling in their hearts. Let them see God, and then farewell for ever to the common lights and shadows of humanity. And so they climbed the hill, and had their vision above the pavement of the sapphire stones, and they saw God, and did eat and drink. Do you see what they were learning in that hour? They were learning that the vision of God does not withdraw us. It is not vouchsafed to drive a man apart, and rob him for ever of familiar joys. It is vouchsafed to consecrate the commonplace; to shed a glory on the familiar table; to send a man back into his daily round with the light that never was on sea or land.

II. The vision of God is the secret of tranquillity. That day at Sinai, as you may well conceive, had been a day of most intense excitement. It was a day when the most deadened heart was wakened to awe and to expectancy. If that were so with the body of the people, it was doubly so with these seventy elders. Think what it must have signified to them as they clambered up the rocky steeps of Sinai. There God had dwelt: there He had spoken to Moses: there there was blackness and darkness and tempest, and so terrible was the sight that even Moses said, "I exceedingly fear and quake". I do not think that these seventy elders were in any state to think of food or drink. Like a soldier in the excitement of the charge, they forgot that they were hungry or athirst. And then they had their vision of the infinite, and it brought them to their quiet selves again, and the tumult and confusion passed away, and they saw God, and did eat and drink. That means that in the vision of God there is a certain tranquillizing power. Just to realize that He is here, is one of the deep secrets of repose. The man who has learned that can eat and drink and join in the happiness of feast and fellowship, although his table be set upon Mount Sinai, and be ringed about with darkness and with fire.

—G. H. Morrison, The Return of the Angels, p235.

The Vision of God

Exodus 24:11
Bishop Chadwick remarks on this passage: "They saw the God of Israel," and under His feet the blue-ness of the sky like intense sapphire. And they were secure: they beheld God, and ate and drank.

I. But in privilege itself there are degrees: Moses was called up still higher, and left Aaron and Hur to govern the people while he communed with his God. For six days the nation saw the flanks of the mountain swathed in cloud, and its summit crowned with the glory of Jehovah like devouring fire. Then Moses entered the cloud, and during forty days they knew not what had become of him. Was it time lost? Say rather that all time is wasted except what is spent in communion, direct or indirect, with the Eternal.

The narrative is at once simple and sublime. We are sometimes told that other religions besides our own rely for sanction upon their supernatural origin. "Zarathustra, Skya-Mooni, and Mahomed pass among their followers for envoys of the Godhead; and in the estimation of the Brahmin the Vedas and the laws of Manou are holy, Divine books" (Kuenen, Religion of Israel, i. p6). This is true. But there is a wide difference between nations which assert that God privately appeared to their teachers, and a nation which asserts that God appeared to the public. It is not upon the word of Moses that Israel is said to have believed; and even those who reject the narrative are not entitled to confound it with narratives utterly dissimilar. There is not to be found anywhere a parallel for this majestic story.

II. But what are we to think of the assertion that God was seen to stand upon a burning mountain?

He it is Whom no man hath seen or can see, and in His presence the seraphim veil their faces.

It will not suffice to answer that Moses "endured as seeing Him that is invisible," for the paraphrase is many centuries later, and hostile critics will rule it out of court as an after-thought. At least, however, it proves that the problem was faced long ago, and tells us what solution satisfied the early Church.

With this clue before us, we ask what notion did the narrative really convey to its ancient readers? If our defence is to be thoroughly satisfactory, it must show an escape from heretical and carnal notions of deity, not only for ourselves, but also for careful readers from the very first.

Now it is certain that no such reader could for one moment think of a manifestation thorough, exhaustive, such as the eye receives of colour and of form. Because the effect produced is not satisfaction, but desire. Each new vision deepens the sense of the unseen. Thus we read first that Moses and Aaron, Nadab and Abihu and the seventy elders, saw God, from which revelation the people felt and knew themselves to be excluded. And yet the multitude also had a vision according to its power to see; and indeed it was more satisfying to them than was the most profound insight enjoyed by Moses. To see God is to sail to the horizon; when you arrive, the horizon is as far in front as ever; but you have gained a new consciousness of infinitude. "The appearance of the glory of the Lord was seen like devouring fire in the eyes of the children of Israel." But Moses was aware of a glory far greater and more spiritual than any material splendour. When theophanies had done their utmost, his longing was still unslaked, and he cried out, "Show me, I pray thee, Thy glory". To his consciousness that glory was still veiled, which the multitude sufficiently beheld in the flaming mountain. And the answer which he received ought to put the question at rest for ever, since, along with the promise "All My goodness shall pass before thee," came the assertion "Thou shalt not see My face, for no man shall see Me and live".

III. Song of Solomon , then, it is not our modern theology, but this noble book of Exodus itself, which tells us that Moses did not and could not adequately see God, however great and sacred the vision which he beheld. From this book we learn that, side by side with the most intimate communion and the clearest possible unveiling of God, grew up the profound consciousness that only some attributes and not the essence of deity had been displayed.

Reference.—XXIV:11.—J. Kerr Campbell, Christian World Pulpit, vol. xli1892 , p119.

Exodus 24:12
"The monastical life," says Bacon in the second part of The Advancement of Learning, "is not simple, contemplative, but performeth the duty either of incessant prayers and supplications, which hath been truly esteemed as an office in the Church, or else of writing or taking instructions for writing concerning the law of God, as Moses did when he abode so long in the mount.... But for contemplation which should be finished in itself, without casting beams upon society, assuredly divinity knoweth it not."

My life is not stolen from me. I give it. A pleasure which is for myself alone touches me slightly. It is for myself and for my friends that I read, that I reflect, that I write, that I meditate, that I hear, that I observe, that I feel. I have consecrated to them the use of all my senses.

—Diderot.

Exodus 24:15
"There was an idea of sanctity," says Ruskin, in the third volume of Modern Painters, "attached to rocky wilderness, because it had always been among hills that the Deity had manifested Himself most intimately to men, and to the hills that His saints had nearly always retired for meditation, for especial communion with Him, and to prepare for death. Men acquainted with the history of Moses, alone at Horeb, or with Israel at Sinai... were not likely to look with irreverent or unloving eyes upon the blue hills that girded their golden horizon, or drew down upon them the mysterious clouds out of the height of the darker heaven."

How insignificant Sinai appears when Moses stands on its summit! This mountain seems but a pedestal whereon rest the feet of the Prayer of Manasseh , whilst his head reaches to the clouds, where he speaks with God.

—Heine.

Exodus 24:18
If we insist upon perfect intelligibility and complete declaration in every moral subject, we shall instantly fall into misery of unbelief. Our whole happiness and power of energetic action depend upon our being able to breathe and live in the cloud; content to see it opening here and (closing there; rejoicing to catch, through the thinnest films of it, glimpses of stable and substantial things; but yet perceiving a nobleness even in the concealment, and rejoicing that the kindly veil is spread where the untempered light might have scorched us, or the infinite clearness wearied.

—Ruskin, Frondes Agrestes, p24.

The region of dimness is not wholly without relations towards our moral state.

—F. W. Newman.

Forty Days

Exodus 24:18
Moses was forty days and forty nights in the mount. He was away. The mount means high elevation, an altitude crowned with golden clouds, utmost distance, perspective, and all the music of mystery. Sometimes we can only say of the great Prayer of Manasseh , legislator, poet, or prophet, He is not here. Where is he? Away. Where? No man can tell; in the hidden places, in the invisible sanctuaries; away among the shaping clouds that are sometimes almost living presences. It is only when we are at some distance from our own life that we can make anything really of it; you cannot deeply consider that problem in the throng, you cannot use your slate and pencil in the great city multitude; you must go away into a mountain or valley or hang over the sanctuary-sea; in order to see yourself you must stand some distance back from yourself.

I. Moses was in the mount forty days and forty nights. What was he receiving? He was receiving the law. Our greatest men are not the men on the streets. We call these men on the streets very active persons, much too active; the law is not a street anecdote or an incident of the thoroughfare, the law is away in the sanctuary of the infinite, the invisible, and the ineffable.

II. Moses was away forty days and forty nights receiving, not inventing, the law. There is a wondrous deliberation about the movement of God. The few commandments which we once called the law could be written in less than a minute each; it was not the handwriting but the heart-writing that required the time.

III. In Matthew 4:2 we read that Jesus was tempted in the wilderness, "And when He had fasted forty days and forty nights, He was afterward an hungered". Moses and the Lamb; the similarities between their histories are worth tracing out; such collocation of coincidence and repetition constitutes itself into an argument. Forty days and forty nights Jesus was fasting: surely great preparation means great issues; surely this is an athlete in training for some fight; this cannot be a mere pedantic arrangement; we must wait and see what comes of this trial of the soul: it may be that fasting is the true feasting, it may be that this disciplining the body and all that gathering up of force which we call passion or desire may mean that the greatest contest ever fought on the theatre of time is about to take place.

IV. What is the meaning of all this withdrawal, of all this forty days and forty nights" experience?

1. The meaning is rest. The prophets must go away for a time, they must become nothing, enter into a state of negativeness, forget for the time being their own office and function; to forget it may be best to remember it. But the withdrawal must not be too long; too much rest would mean weariness; there is a rest that leads to reluctance, disbelief, and despair. A measurable rest, and then a happy renewal of service, that is the Lord"s idea of the ministry of His own discipleship.

2. The meaning is self-culture. A man may be too busy keeping other vineyards to keep his own, a man may be so much from his own fireside that his own children shall be turned into atheists by a misconstruction of his false piety. We should not indulge in any culture that separates us from the people.

3. The meaning is reception. There must be a time of intaking, there must be periods when we are not giving out, but when we are receiving in. Understand therefore that withdrawment from the prophetic office and service, as in the case of Moses and Elijah, does not mean abandonment of that office, but further preparation for it, and that the best withdrawment is a withdrawment which takes us right into the very sanctuary of the soul of Jesus Christ.

—Joseph Parker, City Temple Pulpit, vol. I. p132.

25 Chapter 25 

Verses 1-40
Exodus 25:4
We know it to have been by Divine command that the Israelites, rescued from servitude, veiled the tabernacle with its rain of purple and scarlet, while the under sunshine flashed through the fall of the colour from its tenons of gold.

—Ruskin, Stones of Venice, (vol11.).

References.—XXV:8.—W. Allen Whitworth, The Sanctuary of God, p1. T. Champness, New Coins from Old Gold, p32. XXV:9.—T. M. Morris, Christian World Pulpit, vol. lxiv1903 , p228. XXV:10-22.—Spurgeon, Sermons, vol. xlix. No2838. XXV:15.—S. Baring-Gould, Sermon Sketches, p19. XXV:18.—T. Jones, Christian World Pulpit, vol. lii1897 , p268.

The Mercy-seat

Exodus 25:18-20
It would be a great mistake to suppose that the mercy-seat was a mere lid, an ordinary portion of the ark itself. It was made of a different and more costly material, of pure gold, with which the ark was only overlaid. There is separate mention that Bezaleel "made the ark,... and he made the mercy-seat," and the special presence of God in the Most Holy Place is connected much more intimately with the mercy-seat than with the remainder of the structure. Thus He promises to "appear in the cloud above the mercy-seat". And when it is written that "Moses heard the Voice speaking unto him from above the mercy-seat which is upon the ark of the testimony," it would have been more natural to say directly "from above the ark" unless some stress were to be laid upon the interposing slab of gold. In reality no distinction could be sharper than between the ark and its cover, from whence to hear the Voice of God. And so thoroughly did all the symbolism of the Most Holy Place gather around this supreme object, that in one place it is actually called "the house of the mercy-seat".

Let us, then, put ourselves into the place of an ancient worshipper. Excluded though he is from the Holy Place, and conscious that even the priests are shut out from the inner shrine, yet the high priest who enters is his brother; he goes on his behalf; the barrier is a curtain, not a wall.

But while the Israelite mused upon what was beyond, the ark, as we have seen, suggests the depth of his obligation; for there is the rod of his deliverance and the bread from heaven which fed him; and there also are the commandments which he ought to have kept. And his conscience tells him of ingratitude and a broken covenant; by the law is the knowledge of sin.

It is therefore a sinister and menacing thought that immediately above the ark of the violated covenant burns the visible manifestation of God, his injured Benefactor.

And hence arises the golden value of that which interposes, beneath which the accusing law is buried, by means of which God "hides His face from our sins".

The worshipper knows this cover to be provided by a separate ordinance of God, after the ark and its contents had been arranged for, and finds in it a vivid concrete representation of the idea "Thou hast cast all my sins behind Thy back". That this was its true intention becomes more evident when we ascertain exactly the meaning of the term which we have not too precisely rendered "mercy-seat".

The First Token of Divine Fellowship

Exodus 25:22
I. Is it not rather a strange place for communion between God and man. Communion always implies some affinity of nature between two or more minds. One would think the mercy seat the last place for affinity of man with God. It is a meeting of extremes—the Holy One and the conscious sinner, the Righteous Judge and the suppliant for pardon, the Sitter on the Great White Throne and the convicted miscreant at the bar of justice.

II. We could have understood communion with the Divine in other quarters. We could have felt it under the throbbing stars, where our hearts vibrate with the sense of the infinite. We could have realized it in the presence of genius where our spirit is made to forget its own limits. We could have learned it even from our moments of spiritual thirst, for the thirst for God implies a capacity for God. But that there should be communion in the moment of our moral conviction, that there should be Divine fellowship in the hour when we recognize that we are clothed in rags—this is a startling thing! And yet it is true. For, what is it that convicts a man? What is it that makes a human soul a suppliant for mercy? It is holiness already begun. The white throne of God is only visible to the eye that is emerging from impure waters. I am never so near to God as when I cry, "Depart from me, for I am a sinful Prayer of Manasseh , O Lord!" Not even when vibrating "neath the stars am I so near as then. The stars reveal something beyond me; the conviction of sin reveals something in me.

III. George Macdonald has somewhere said that there are colours which are only brought to light by a cloudy day. I think it is preeminently true in the sphere of the mercy seat. I never learn that I have a little good in me till I have realized my worthlessness. It is not increased poverty but increased means that makes me a suppliant. It is the light, not the darkness, that brings me to my knees. The shadow that I see is the shadow of my God. I mistake the shadow for nightfall; I sit down to weep. I imagine that I am sitting on the cold ground; and all the time I am on the doorstep of my Father"s house, and the door is open, and my Father is coming out to take me in. It is the brightness of God"s face that makes me cry for mercy.

—G. Matheson, Messages of Hope, p113.

References.—XXV:22.—J. W. Atkinson, The Penny Pulpit, vol. xiv. No841 , p405. XXV:30.—A Maclaren, Expositions of Holy Scripture— Exodus , etc, p126. XXV:31.—Ibid. p134.

Exodus 25:40
He is not altogether silent about religion. But he has the power of suspending absolutely his belief and the natural effect it would have on a thoughtful mind busy with man"s nature and fortunes; he lodges it apart, and above him, in dignity and honour, but where it has no more influence on the temptation, the troubles, the issues of the real world than the gods of the epicurean heaven.... He looked on it as a sort of art or mystery, with rules and grounds independent of and unconnected with the ordinary works and thought of life.

—R. W. Church on Montaigne, Miscellaneous Essays, pp80-81.

In different ages, a different pattern is shown to the prophets on the mount; always what is fairer and more august than can be seen in the restless plain of life below.... The Soul of Christ, the sinless, risen, and immortal, is the pattern shown to us; shown first upon the field of history, and on the paths of this living world, and then taken to the heavens, to look down thence on the uplifted eye of faith and love throughout successive generations.

—Martineau.

Every man is tasked to make his life, even in its details, worthy of the contemplation of his most elevated and critical hour.

—Thoreau, Walden.

References.—XXVII:3-8.—Newton H. Marshall, Christian World Pulpit, vol. lxix1906 , p187 XXVIII:12 , 29.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p144.
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Verses 1-43
Exodus 28:15; Exodus 28:17
Aaron had to wear upon his breast before the Lord twelve precious stones, not of one sort, but each one reflecting the light differently from his neighbour. There was one nearly black, whatever the diamond thought of him. But all the stones being set equally upon the priest"s breast, no one of them might quarrel with another, saying, "You are quite wrong, you are; you ought to reflect the light as I do. You will never be admitted into the most holy place." Even the dark jasper reflected its measure of light as freely as brilliant diamond. The former may have a meekness the latter has not. Indeed, it is a known fact that the diamond is harder than any other stone. And hardness is distance from life in proportion to the hardness.

One thing is clear, there is a tribe in Israel corresponding with each stone. And the Lord requested that He might see the twelve stones upon Aaron"s breast, with the names of the Twelve Tribes engraven on them, as often as he appeared before Him to minister in the priest"s office ( Exodus 28:29).

Perhaps it was in virtue of his representing, impartially, every tribe of God"s people, that he obtained Divine responses pertaining to every tribe. A man cannot be the medium of truth to all the tribes of God, unless all truth has a place in him. Learn, whether the priests and ministers of God ought not to comprehend in their souls and characters considerable breadth and variety.

—Dr. Pulford, Quiet Hours.

Exodus 28:21
As the High Priest of old, when he entered into the Holy of Holies, bore upon his breast those twelve jewels which witnessed to the Twelve Tribes of Israel, so now, with a converse fitness and an equal duty, a religious and just people, advancing towards the gates of its new and higher destinies, must bear upon its breast that cause which is the cause of God.

—Aubrey De Vere.

Exodus 28:29
If the veil has as yet been but little withdrawn from the Holy of Holies, those who come after us will have learnt at least this one lesson, that this lifting of the veil which was supposed to be the privilege of priests, is no longer considered as a sacrilege, if attempted by any honest seekers after truth.

—Max Müller.

References.—XXVIII:29.—S. Baring-Gould, Village Preaching for a Year, vol. ii. p132.

Exodus 28:30
"May I ask you," said John Bright to the citizens of Birmingham in1858 , "to believe, as I do most devoutly believe, that the moral law was not written for men alone in their individual character, but that it was written as well for nations, and for nations great as this of which we are citizens. If nations reject and deride that moral law, there is a penalty which will inevitably follow. It may not come at once; it may not come in our lifetime; but, rely upon it, the great Italian is not a poet only, but a prophet, when he says:—

The sword of Heaven is not in haste to smite,

Nor yet doth linger.

We have experience, we have beacons, we have landmarks enough.... We are not left without a guide. It is true we have not, as an ancient people had, Urim and Thummim—those oraculous gems on Aaron"s breast—from which to take counsel, but we have the unchangeable and eternal principles of the moral law to guide us, and only so far as we walk by that guidance can we be permanently a great nation, or our people a happy people."

References.—XXVIII:36.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p151. R. F. Horton, Christian World Pulpit, vol11896 , p232. XXVIII:36-38.—Spurgeon, Sermons, vol. xxxvi. No2153.

Bacteria in the Chalice

Exodus 28:38
Science tells us that bacteria lurk in the white snow and sparkling dew; and the purest saints are conscious of secret frailty marring holiest things and hours. Infection, alloy, degeneration, play their part in the spiritual as well as the natural sphere.

I. In private devotional hours it is not difficult to shut the door of our chamber, but it is far from easy to close the door of the mind upon base and secular images and feelings. Our prayers are hindered by insincerity, uncharitableness, impatience, and unbelief; we regard iniquity in our heart, and therefore many petitions we offer can never be put into the golden censer.

II. Outside sanctuaries, Sabbaths, and Scriptures are institutions, days, and relations whose sacredness we must not forget The loves of the home, kinship, friendship, citizenship, the treasures of literature, the gifts of beauty, the stewardship of wealth, the flowers and lutes of pleasure—these are holy also. But if these things are great and noble, Divine symbols and instruments of infinite suggestion and purport, how often are we forgetful and perverse, awakening in our better moments to reproach ourselves with the sin of sacrilege!

III. We must not think lightly of these sins because they seem in their refinement to stand apart from and beyond ordinary morality. They are not ecclesiastical but real sins, and with all their apparent subtilization they injuriously affect the whole sphere of character and action equally with coarser faults. In coming, the addition to gold of one five-hundredth part by weight of bismuth produces an alloy which crumbles under the die and refuses to take an impression; the very scent of an incongruous element sometimes debases and destroys the whole vast mass into which it enters. And if in physics the influence of minute admixtures is so immense, we may be sure that the iniquity of our holy things is not less pervasive and disastrous, affecting all that we are and do, and vitiating what otherwise would be the pure gold of life and action.

—W. L. Watkinson, Themes for Hours of Meditation, p66.

References.—XXIX:1.—Spurgeon, Sermons, vol. xx. No1203. XXIX:26-28.—J. Pulsford, Our Deathless Hope, p241. XXIX:33.—Spurgeon, Sermons, vol. xliii. No2528. XXIX:43.—A. Rowland, Christian World Pulpit, vol. xliv1893 , p74.
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Verses 1-46
Exodus 29:45
So long as there is in man"s heart one fibre to vibrate at the sound of what is just and true and honourable, so long as the instinctively pure soul prefers purity to life, so long as friends of truth are to be found who are ready to sacrifice their peace in the cause of science, friends of righteousness ready to devote themselves to holy and useful works of mercy, womanly hearts to love whatsoever is good, beautiful, and pure, and artists to express it by sound and colour and words of inspiration—so long God will dwell within us.

—Renan on Spinoza.

References.—XXX:1.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p159. XXX:1-4.—W. Garrett Horder, Christian World Pulpit, vol. lii1897 , p330. XXX:7 , 8.—Spurgeon, Sermons, vol. xxix. No1710. XXX:11 , 12 , 15.—J. M. Neale, Sermons Preached in Sackville College Chapel, vol. ii. p361. XXX:11-16.—Spurgeon, Sermons, vol. xxvii. No1581. J. Hammond, What Shall I Give for My Life? A Sermon for the Census.
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Verses 1-38
The Census and Its Religious Aspect

Exodus 30:12
I. This first census of which we have any recorded history took place more than three thousand years ago. It was taken in the wilderness, and in a very different way from that in which our census is taken.

From the grouped tribes every man of twenty years of age and upwards was called out, and afterwards passed over to the crowd of the "numbered". No women or children were numbered. Women and children owe even more than men to the influence of Jesus Christ. Then each man had to pay a half-shekel, about thirteenpence-halfpenny, at the express command of God, to be devoted to religious purposes. The census was the solemn recognition of the separate individuality, the responsible manhood of every full-grown Israelite.

II. The payment of the half-shekel was an acknowledgment of his obligation to sue for the mercy of Heaven and to do the will of God. When you fill up your census-paper remember that you are a sinful being before you are anything else. Do you not realize the necessity of paying the half-shekel, of ransoming your soul? The census expresses the solidarity of our interests. All humanity is one great organism, one colossal Prayer of Manasseh , as Pascal says, of whom Christ is the Head. No one can say that he is so insignificant that it does not matter whether he goes to the devil or not. Nobody will be left out because of his poverty or crime.

—Hugh Price Hughes, The Sermon Year Book, 1891 , p362.

Reference.—XXX:12.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p168.

Exodus 30:15
The tribute to be paid for the ransom of the soul was half a shekel, about fifteenpence of our money. The rich were not to give more nor the poor less; to intimate that the souls of the rich and poor were alike precious.

—Matthew Henry.

Reference.—XXX:15.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p170.
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Verses 1-18

Exodus 31:3-4
The ambition of art, to come ever nearer to a perfect work, is an evidence that the spirit of the Master-Artist stirs and quickens the human spirit. "See, I have filled him with the spirit of God, in Wisdom of Solomon , and in understanding, and in knowledge, and in all manner of workmanship, to devise cunning works." In the spirit of God every art is latent.... Faith and art have all the sympathy of mother and child. Neither of them is content with nature"s conditions. Faith discerns a higher world, and art would fain body it forth.

—Dr. John Pulsford, The Supremacy of Prayer of Manasseh , pp97 f.

Compare Adam Bede"s words to his brother, in the opening chapter of Adam Bede: "There"s such a thing as being over-speritial; we must have something beside Gospel i" this world. Look at the canals, an" th" aqueducs, an" th" coal-pit engines, and Arkwright"s mills there at Cranford; a man must learn summat beside Gospel to make them things, I reckon. But t" hear some o" them preachers, you"d think as a man must be doing nothing all"s life but shutting"s eyes and looking what"s a-going on inside him. I know a man must have the love o" God in his soul, and the Bible"s God"s word. But what does the Bible say? Why, it says as God put His sperrit into the workman as built the tabernacle, to make him do all the carved work and things as wanted a nice hand. And this is my way o" lookin" at it: there"s the sperrit o" God in all things and all times—week-day as well as Sunday—and i" the great works and inventions, and i" the figuring and the mechanics. And God helps us with our headpieces and our hands as well as with our souls."

Reference.—XXXI:3-4.—G. Matheson, Voices of the Spirit, p8.

Exodus 31:13
If we measure things not as they were divinely intended, nor as they are in themselves, but as they are subjectively entertained, it might be a question whether the Scottish Sabbath was not for200 years a greater Christian Sacrament, a larger, more vital, and more influential fact in the Christianity of the country than the annual or sometimes semi-annual celebration of the Lord"s Supper, or the initiatory rite of Baptism, or both together.... We are born, on each Lord"s day morning, into a new climate, a new atmosphere; and in that new atmosphere (so to speak), by the law of a renovated nature, the lungs and heart of the Christian life should spontaneously and continuously drink in the vital air.

—W. E. Gladstone, Later Gleanings, pp342 f.

Where every day is not the Lord"s, the Sunday is His least of all.

—George Macdonald, Donal Grant, chap. VII.

There is a deep Christian instinct in England, an instinct which has come down to us through many generations, and for the last350 years at any rate, founded in a large measure on Puritan belief, fed by what may be called the "two Puritan Sacraments"—the Bible and Sunday.

—Father Dolling in The Pilot (10 Nov, 1900).

References.—XXXII.—Spurgeon, Sermons, vol. xli. No2398. XXXII:1.— W. C. E. Newbolt, Church Times, vol. xxxii1894 , p244. W. C. Magee, Outlines of Sermons on the Old Testament, p28. XXXII:1-8 , 30-35.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p171. XXXII:1-29.—Spurgeon, Sermons, vol. liii. No2884.
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Verses 1-35
Exodus 32:2
Who would not have been ashamed to hear this answer from the brother of Moses, "Pluck off your earrings"? He should have said, "Pluck this idolatrous thought out of your hearts".

—Bishop Hall.

Exodus 32:3
Unless reason be employed in ascertaining what doctrines are revealed, humility cannot be exercised in acquiescing in them; and there is surely at least as much presumption in measuring everything by our own fancies, feelings, and prejudices, as by our own reasonings. Such voluntary humiliation is a prostration, not of ourselves before God, but of one part of ourselves before another part, and resembles the idolatry of the Israelites in the wilderness: "The people stripped themselves of their golden ornaments, and cast them into the fire, and there came out this calf.

—Archbishop Whately, Annotations to Bacon"s Essays (i.).

Exodus 32:4
It is the very joy of man"s heart to admire, where he can; nothing so lifts him from all his mean imprisonments, were it but for moments, as true admiration. Thus it has been said, "All men, especially all women, are born worshippers"; and will worship, if it be but possible. Possible to worship a Something, even a small one; not so possible a mere loud-blaring Nothing! What sight is more pathetic than that of poor multitudes of persons met to gaze at Kings" Progresses, Lord Mayors" Shows, and other gilt-gingerbread phenomena of the worshipful sort, in these times; each so eager to worship; each, with a dim fatal sense of disappointment, finding that he cannot lightly here! These be thy gods, O Israel? and thou art so willing to worship—poor Israel.

—Carlyle in Past and Present.

Exodus 32:5
Writing in1657 to Lord Craighall, Samuel Rutherford warns him seriously against kneeling before the consecrated elements. "Neither will your intention help, which is not of the essence of worship; for then, Aaron in saying, "To-morrow shall be a feast for Jehovah," that Isaiah , for the golden calf, should not have been guilty of idolatry; for he intended only to decline the lash of the people"s fury, not to honour the calf. Your intention to honour Christ is nothing, seeing that religious kneeling, by God"s institution, doth necessarily impart religious and Divine adoration."

Recreations and Amusements

Exodus 32:6
I. We must have "play". Even the children of Israel must. We have great examples in this matter. Our Incarnate Lord and His Apostles had their feasts as well as their fasts; their quiet hours as well as their hours crowded with holy toil.

Such "play" is greatly needed in our overworked days. Physical labour requires mental amusement, and mental labour demands physical recreation.

The words "amusement" and "recreation" are in themselves full of suggestiveness. The idea of the word "amusement" is "to draw the mind to" something lighter. "Recreation" obviously signifies a fresh creation.

Everything, however, depends upon the quality and the quantity of our recreations and amusements.

II. Let me enumerate some good amusements and recreations. Some "play" that is to be held honourable to all.

Earliest in such a category I would place pure light literature.

Music, at home and in public, is one of the most exalted and delightful of recreations.

Art offers splendid and tranquil amusement and recreation.

What delights modern science opens to the multitude! Nature teems with instructive delights.

I hardly need to remind young men or young women in these times of the athletic pleasures which abound.

A good walk in the city streets will, if we practise an educated observation, be a manifold benefit to us. Charles Kingsley said that a walk along Regent Street was an intellectual tonic. A walk in the country, especially with the ministry of pleasant and profitable conversation, may be a memorable and every way beneficial experience.

The pleasures of travel are happily now by the cooperative plan within reach of large numbers of young people.

Church life affords the best recreation to some. Ever remember the noble words of Dean Church, "Every real part of our life ought to be part of our Christian life".

III. Suffer me to warn you against certain evil amusements and recreations.

Shun that class of entertainments which vulgarizes and sullies mind and soul.

It is not wholly superfluous to caution you against exhausting amusements. Whatever impairs your vital energy and lowers your physical tone is a foe to your highest well-being. Nor is it fatuous to enter a caution against such amusements and recreations as disincline you for more serious pursuits. Few, if any, amusements work such injury as do betting and gambling.

The "play" in which Israel occupied itself and to which my text refers was arrantly unworthy. May this ancient lapse save us from similar lapse. Take heed lest evil "play" discredit and ruin you.

Christ is the ultimate source of true pleasures. He causes these to abound to the believing soul.—Dinsdale T. Young, Messages for Home and Life, p47.

Illustration.—You have heard the story of the young hunter at Ephesus: returning from the chase with his unstrung bow in his hand he entered the house of the venerable St. John. To his utter astonishment John was playing with a tame dove. He indicated his surprise that the seer should be so frivolously occupied. St. John asked him why he carried his bow unstrung. "In order that my bow may retain its elasticity," was his immediate reply. "Just Song of Solomon ," said St. John; "and mind and body will not retain their elasticity or usefulness unless they are at times unstrung; prolonged tension destroys their power."

—Dinsdale T. Young, Messages for Home and Life, p47.

References.—XXXII:7-14.—Spurgeon, Sermons, vol. xlii. No2486. XXXII:10 , 31 , 32.—T. G. Selby, The God of the Patriarchs, p185. XXXII:14.—Spurgeon, Sermons, vol. xli. No2398. XXXII:15-26.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p177.

Epiphany

Exodus 32:18
I. The pleading supplication, "I beseech Thee, show me Thy glory," is the language of the human heart, under the pressure of the deepest desire man can experience. It is the voicing of the ceaseless, agelong yearning on the part of man for tangible, ocular demonstration of God. And the answer given to Moses is an authoritative declaration of the only demonstration of the existence and character of God possible to beings in the finite condition of earth"s education.

The only proof of the existence of any primal force is that force in action; the absolute is only known as it is conditioned. God to us, only is as He acts; and so the answer to the universal appeal of humanity Isaiah , "I will make all My goodness pass before thee".

II. The unwillingness on the part of man to accept this answer of God as final has been the cause of most of the defective apprehension, narrowness, superstition, and second-hand religion which have clipped the wings of Godward growth. He who follows God"s clue is he whose eyes are slowly opened. God makes all His goodness to pass before him. He has discovered and acknowledged physical beauty in the universe, and moral beauty in man; he infers logically that there must be a Divine ideal of both physical and moral beauty, of which he has recognized the shadow, and he knows that that Divine ideal must be God.

Moses, the servant of the Lord, affords a striking example, from the ancient world, of a standard thus slowly raised, till his one absorbing need was to see God. He had followed the clue. Symbolisms and limitations had no power to satisfy the instincts of his heart, and his whole soul goes out in the cry, "I beseech Thee, show me Thy glory". A picture-lesson of the same process is afforded by our Lord"s dealings with His disciples. Slowly He unfolds their aspirations, as the sun unfolds a flower. At, last, one of them, as the spokesman of the rest, bursts out with the cry, "Lord, show us the Father, and it sufficeth us". And in each case the answer is the same: to Moses it Isaiah , "I will make all My goodness pass before thee"; to Philip it Isaiah , "Have I been so long time with you, and hast thou not known Me, Philip? He that hath seen Me hath seen the Father."

III. Now, is not this the meaning of the Festival of the Epiphany? The story of that star leading thoughtful Zoroastrians across the wilderness to Bethlehem, is the analogy of the secret drawing of the Infinite Mother-Heart, leading watchful souls through the deserts of materialism, idolatry, imperfect Theism, to the oasis of the Incarnation, the highest philosophical demonstration of the character of God.

Two conditions appear to be suggested by today"s Epiphany teaching as pre-requisite for the right apprehension of this full restful revelation of God: the one is aspiration, the other is activity. God is often not known because He is not wanted. At the threshold of every spiritual function there is a want, a restlessness, a desire, a hunger, that the largest promises of the world cannot fill. Prayer, thought, aspiration, will quicken and vitalize that blessed restlessness.

The second condition is activity, usefulness, ministry. A life of selfish vanity, a life of idle indulgence, a life of mean self-concentration, may have a good deal of religion in it, but it cannot see God.

—B. Wilberforce, Following on to Know the Lord, p57.

Illustration.—O, my God, let me see Thee; and if to see Thee is to die, let me die, that I may see Thee.

—Prayer of St. Augustine, p58.

References.—XXXII:24.—J. H. Halsey, The Spirit of Truth, p261. XXXII:26.—H. J. Wilmot-Buxton, God"s Heroes, p197. C. Perren, Revival Sermons in Outline, p303. Spurgeon, Sermons, vol. xxvi. No1531; see also vol1. No2884. XXXII:31 , 32.—E. L. Hull, Sermons Preached at King"s Lynn (3Series), p106.

Exodus 32:32
"Not by reading, but by some bitterly painful experience," said Maurice (Life, i. p171), "I seem to have been taught that to aim at any good to myself while I contemplate myself apart from the whole body of Christ, is a kind of contradiction.

Let my name be blotted out, and my memory perish, if only France may be free.

—Danton.

Exodus 32:35
Afflictions speak convincingly, and will be heard when preachers cannot. If our dear Lord did not put these thorns under our head, we should sleep out our lives and lose our glory.

—Baxter, Saints" Rest, chap. x.

References.—XXXIII.—W. Gray Elmslie, Expository Lectures and Sermons, p295. XXXIII:7.—Spurgeon, Sermons, vol. vii. No359. XXXIII.—R. J. Campbell, City Temple Sermons, p27. C. Brown, Christian World Pulpit, vol. lxix1906 , p273. XXXIII:12-14.—H. Varley, Spiritual Light and Life, p97. XXXIII:12-23.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p186.
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Verses 1-23
The Presence Shall Enlighten the Way (for the New Year)

Exodus 33:13-15
We have here:—

I. An unenlightened prayer for light. A rash prayer, impatient, unwise, and of the kind which God never answers according to our pleasure. Show me now Thy way. He wanted to have the sealed book opened, unrolled and set before him—that book in which God has written things to come.

The Lord is too merciful to let us look ahead. It is in mercy that He overthrows our predictions and mocks our guesses. It is nearly always the unexpected that appears. We know not anything about to-morrow—we can only hope and trust: and it is better so. The uncertainties of life keep us sober, watchful, reverently humble and prayerful. They help to make us patient, brave, dutiful and religious. It would not help us to know the way that God is going to take with us.

II. The rash and inconsiderate prayer is answered in God"s larger wisdom. Show me what is coming, said Moses. And the voice replies, Only this much will I show thee. My presence shall go with you, and I will give thee rest. God strips the request of all that is presumptuous and unwise, and answers what remains. He denies the wish that would work mischief, and grants the sure blessing. It is a mercy that most of our prayers are dealt with in this manner. Faith and foolishness go hand in hand in most of our approaches to God. We should miss most of the best and highest things of life if God were to say yes to all our requests, and we should imbibe a great deal of poison in the course of life if He allowed us to drink every cup that we asked for. If the presence go with us, all will be well. In the desert there will be water springs, and in all barren and rugged places the green pastures of His love.

III. Now see how faith at once recognizes that this is the surest and best blessing, and eagerly asks that it may be given. Yes, cries Moses at the finish, that is what I need, just that and not the other thing—Thy presence. If Thy presence go not with me, carry us not up hence.

This will be the confession of every religious man and woman at the beginning of the year. We dare not trust ourselves; we cannot depend upon any of life"s uncertainties. If the past has taught us anything it is this: That we were weak when we thought ourselves strong, often most foolish when we deemed ourselves specially wise, most erring where we claimed infallibility, most disappointed where our calculations were most confident, and that we only acted wisely and well when we took hold of God"s hand and in trustful prayer let Him lead us.

—J. G. Greenhough, Christian Festivals and Anniversaries, p10.

Exodus 33:14
Many are quite conscious that the person has never yet appeared who can unlock for them and lead their way into the depths and hiding-places of their nature. Others are quite conscious that the presence of certain individuals gives them a totally new and different possession of their being.... If the presence of a gifted creature be so mysteriously helpful, what help must there be for us in the Divine Presence?

—Dr. Pulsford, Quiet Hours, pp222 f.

I Will Give Thee Rest

Compare Nietzsche"s analysis in The Twilight of the Idols of spurious "peace of soul". It may be the beginning of fatigue, the first shadow which the evening—every sort of evening—casts. Or a sign that the air is moist, that southern winds arise. Or unconscious gratitude for a good digestion or the quieting dawn of the convalescent to whom all things have a new taste and who is waiting in expectancy. Or the condition which follows upon a full gratification of our ruling passion, the agreeable feeling of a rare satiety. Or the senile weakness of our will, of our desires, of our vices. Or laziness, persuaded by conceit to deck itself out in moral guise.

God"s Presence and God"s Rest (Third Sunday After the Epiphany)

Exodus 33:14
I. God"s Presence.—Notice the promise of the text, "My presence shall go with thee". Whatever the world may say, however men may scoff, there is something real in the presence of God.

(a) God"s presence gives us safety.—Whatever our work may be, in whatever land it may lie, however risky it may seem to men, if we have God"s presence with us we are truly safe.

(b) God"s presence gives us also perfect strength. —It was in the realization of that presence that David went forth to meet Goliath. If God is with you, you will have strength to be holy.

(c) God"s presence gives strength to live as God would have us live.

(d) God"s presence gives us the song.—You remember the Psalmist"s words, "In Thy presence is fullness of joy; at Thy right hand there are pleasures for evermore". When the Lord Jesus Christ had ascended to heaven the disciples "returned to Jerusalem with their joy."

II. God"s Rest.—The rest God gave to Moses was not a rest of idleness without service, but a rest in service, and if you have God"s presence with you, you will find rest even in your busiest moments. You will find that you must be up and doing, that you cannot, you dare not, be idle, as, for every hour, you must give account to God; but in the midst of service, service which is tiring and oftentimes dispiriting, you will find that the presence of God will give you perfect rest.

III. The Condition of God"s Presence.—God will not come and take possession of an unholy temple. The heavenly Dove will never dwell in a foul nest. If you want His presence you must come out from all that is evil and be separate, and then He will be a Father to you, and you His son or daughter. Do you know His presence? If you want to know it, you will know it Give yourself up to Him, wholly and entirely, for as you give yourself wholly you shall be holy. Holiness lies in being wholly Christ"s.

A New Year"s Promise (for New Year"s Day)

Exodus 33:14
I. The Call to Service.—Today there is a call to consecrate again ourselves and our time to the service of Almighty God: as this new year stretches before us all uncertain in its issue, to step out, upheld by the great resolve that by God"s help our feet shall be set upon a higher ridge than before, that we shall go across a battlefield where we shall not always be the vanquished, that our lives shall have less of self in them and more of God, that we will cast away some garment that impedes our every step and rise and come to Jesus, that we will take the wider views, look for larger horizons. Dim and misty and all uncertain lies before us this coming year. As you and I have sat upon some hill in the early morning, and have seen all the country covered with a mist, here and there perhaps some hill top or mountain standing out, so lies our life before us today. But read these words of the text into that life, and they will intershine it, will irradiate it and make it to glow with the purpose and the power of our God.

II. Freedom in Service.—Freedom is a necessity if we would enter into the meaning of the words of our text. Freedom is not licence to live to self, but power to live to God. And how is the presence here spoken of manifested but through love? What are the desires that we are conscious of from time to time, desires for something better, something purer, something higher than we ourselves ever yet attained to—what are these but God bending down to the soul to draw it up to Him, and the soul reaching up to God that it may answer to that attraction? In order that I may be able to render the free service of love, God has given me the power of refusing His love, and of refusing His service, in order that my service which is evoked by the love of God may be the service of a free and a willing man. So through the love of God raising in us an echo, the returning love of our soul, there comes the free service that we would render to God. In the family life and in the life of the family of God, first there comes the love, and then the love issues into the desire of obedience or of service on the part of the members of the family, and so that love of God that evokes my love in willing service is to me an abiding proof of the presence in me of One Who not only attracts but upholds, supports, uplifts me. And then there comes that mysterious guiding of the hand of God of which we must be conscious from time to time in our lives. Looking back, we can see that there has been something mysterious from time to time that has shaped and guided our life, and we recognize the finger-marks of God upon the life.

III. The Promised Rest.—And the rest that is promised, what are we to understand by that?

(a) Partakes of God"s character.—If it is to come from God it is clear that it must partake of the character of God. When God rested from the work of creation, as we read, did it mean inactivity, or did it mean a passing on to further and still greater work? Our Lord has answered that question for us, "My Father worketh hitherto and I work"—work, progress in work, change in work. In active loving service there is rest for the spirit of man. There stands before us the Central Figure in the history of the world, and from His lips is coming the precious promise, "Come unto Me all ye that labour and are heavy laden, and I will give you rest," and He goes on to tell us still, "Take My yoke upon you, and learn of Me, for I am meek and lowly in heart; and ye shall find rest unto your souls". To take the yoke, the daily burden under the guiding hand of God, to do the Lord"s work that He sets for you and me today, to live the life of God by the power that God can give us—thus may we find rest unto our souls. In doing the will of God alone is there rest for the soul of man. We look into the Garden of Gethsemane and we see the Lord battling there with all the evil weight of temptation, and we see at last the human will bending to the will of God the Father; then it is that the rest begins and the agony is over, "Nevertheless not My will but Thine be done".

(b) Sanctified by the presence of God.—In proportion as we learn to recognize the presence of God with us we shall be able to bow our will before God. In that surrender and in the active service of God that follows depend upon it we shall experience the promised rest. Today once more we try by the power of God to prepare our hearts that the presence of God may be there. Let us rise to the height of our vocation! Try sometimes to take wider views, to look to more boundless horizons; not always to walk with our heads down and hearts heavy and lives depressed, but to look up into the sunshine.

References.—XXXIII:14.—Spurgeon, Sermons, vol. xxvii. No1583. J. Vaughan, Fifty Sermons (9th series), p249. R. Higinbotham, Sermons, p84. C. Brown, Christian World Pulpit, vol. lxv1904 , p22. C. Stanford, Central Truths, p227. XXXIII:14 , 15.—T. G. Rooke, The Church in the Wilderness, p139. R. H. McKim, The Gospel in the Christian Year, p61. XXXIII:15.—Spurgeon, Sermons, vol. xlviii. No2811. XXXIII:18.—W. Winn, Christian World Pulpit, vol. xliii1893 , p262. R. Waddy Moss, The Discipline of the Soul, p219. XXXIII:18 , 19.—H. Varley, Spiritual Light and Life, p113. S. Baring-Gould, Village Preaching for a Year, vol. ii. p264.

Exodus 33:19
God"s goodness appeareth in two things, giving and forgiving.

—Matthew Henry.

References.—XXXIII:19.—Spurgeon, Sermons, vol. x. No553. XXXIII:19-23.—C. H. Osier, Christian World Pulpit, vol. lxxiv1908 , p121. XXXIII:23.—R. Collyer, Where the Light Dwelleth, p249. XXXIV:1-10 , 27-35.—A. B. Davidson, The Called of God, p129. XXXIV:2.—J. W. Mills, After Glow, p111.

34 Chapter 34 

Verses 1-35
Exodus 34:29
Christians that are really the most eminent saints, and therefore have the most excellent experiences,... are astonished at and ashamed of the low degrees of their love and thankfulness, and their little knowledge of God. Moses, when he had been conversing with God in the mount, and his face shone so bright in the eyes of others as to dazzle their eyes, wist not that his face shone.

—Jonathan Edwards, The Religious Affections (part iii.).

Men of elevated minds are not their own historians and panegyrists. So is it with faith and other Christian graces. Bystanders see our minds; but our minds, if healthy, see but the objects which possess them. As God"s grace elicits our faith, so His holiness stirs our fear, and His glory kindles our love. Others may say of us, "here is faith," and "there is conscientiousness," and "there is love"; but we can only say, "this is God"s grace," and "that is His holiness," and "that is His glory".

—Newman, Lectures on Justification, p337.

Let thy face, like Moses", shine to others, but make no looking-glasses for thyself.

—Jeremy Taylor.

The late Dr. Andrew Bonar, when visiting Mr. Moody at Northfield, was out in his garden at early morning one day talking with his host. Along came a band of happy students, who shouted out: "We"ve been having an all-night prayer meeting; can"t you see our faces shine?" Dr. Bonar turned to them, and said, with a quiet smile, and shake of the head: "Moses wist not that his face shone".

References.—XXXIV:29.—W. J. Back, A Book of Lay Sermons, p247. S. G. McLennan, Christian World Pulpit, vol. lxv1904 , p83. T. Teignmouth Shore, The Life of the World to Come, p157. W. A. Gray, The Shadow of the Hand, p177. A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p204. XXXIV:29-35.—Spurgeon, Sermons, vol. xxxvi. No2143.

Exodus 34:30
Make conscience of beginning the day with God. For he that begins it not with Him, will hardly end it with Him. It is he that finds God in his closet that will carry the savour of Him into his house, his shop, and his more open conversation. When Moses had been with God in the mount, his face shone, he brought of that glory into the camp.

—Bunyan.

High gracious affections leave a sweet savour and relish of Divine things on the heart, and a stronger bent of soul towards God and holiness; as Moses" face not only shone while he was in the mount, extraordinarily conversing with God, but it continued to shine after he came down from the mount.

—Jonathan Edwards.

"Millais was the best trained of all," says Mr. Holman Hunt in his History of Pre-Raphaelitism (i. p139). "Not one hour of his life had been lost to his purpose of being a painter. The need of groping after systems by philosophic research and deductions was superseded in him by a quick instinct which enabled him to pounce as an eagle upon the prize he searched for.... He felt the fire of his message; it seemed to make his face shine, so that Rossetti, to justify an expression of his in "Hand and Soul," said that when he looked at Millais in full, his face was that of an angel."

Reference.—XXXIV:30.—John Ker, Sermons, p170.

35 Chapter 35 

Verses 1-35
Exodus 35:1
Religion is the recognition of all our duties as if they were Divine commandments.

—Kant.

References.—XXXV:21.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p213.

Exodus 35:31
Religion devotes the artist, hand and mind, to the service of the gods; superstition makes him the slave of ecclesiastical pride, and forbids his work altogether, in terror or disdain.

—Ruskin, On the Old Road (I.).

Exodus 35:34
The art which scorns all point of contact with morals, which denies all responsibility as a teacher, and knows no law but itself—nay, which evokes from the artist no real self-restraint, no recognition of the consecrating power of his gift, is a sterile art which has missed its purpose.

—Morris Joseph, The Ideal in Judaism, p180.

36 Chapter 36 

Verses 1-38
Exodus 36:5
When will the earth again hear the glad announcement that the people bring much more than enough for the service of the work, which the Lord commanded to make? Yet, until we bring more than enough, at least until we are kindled by a spirit which will make us desire to do Song of Solomon , we shall never bring enough.

—Julius Hare in Guesses at Truth.

References.—XXXVII:7.—S. Baring-Gould, Village Preaching for a Year, vol. ii. p103. XXXVII:23.—Ibid. vol. ii. p145.

37 Chapter 37 

Verses 1-29

Exodus 37:25-26
The carved and pictured chapel—its entire surface animated with image and emblem—made the parish church a sort of book and Bible to the people"s eye.—Emerson, Essay on Religion.

References.—XXXVIII:8.—S. Baring-Gould, Village Preaching for a Year, vol. i. p189. XXXVIII:26 , 27.—Spurgeon, Sermons, vol. xxvii. No1581. XXXIX:8.—T. Champness, New Coins from Old Gold, p234.

38 Chapter 38 

39 Chapter 39 

Verses 1-43
Exodus 39:26
The golden bells on this ephod, by their precious matter and pleasant sound, do well represent the good profession that the saints make; and the pomegranates the fruit they bring forth. And as, in the hem of the ephod, bells and pomegranates were constantly connected, as is once and again observed, there was a golden bell and a pomegranate, a golden bell and a pomegranate, so it is in the true saints. Their good profession and their good fruit do constantly accompany one another. The fruit they bring forth in life evermore answers the pleasant sound of their profession.

—Jonathan Edwards, The Religious Affections (part iii.).

Exodus 39:43
Though the gift of inspiring enthusiasm for duty and virtue is like other gifts, very unequally distributed among well-meaning persons, I do not believe that anyone who had himself an ardent love of goodness ever failed to communicate it to others. He may fail in his particular aims, he may use ill-devised methods, meet with inexplicable disappointments, make mistakes which cause him bitter regret; but we shall find that after all, though the methods may have failed, the man has succeeded; somewhere, somehow, in some valuable degree, he has—if I may use an old classical image—handed on the torch of his own ardour to others who will run the race for the prize of virtue.

—Sir Leslie Stephen.

Reference.—XL1-16.—A. Maclaren, Expositions of Holy Scripture— Exodus , etc, p223.

40 Chapter 40 

Verses 1-38
Exodus 40:2
What makes worship impressive is just its publicity, its external manifestation, its sound, its splendour, its observance universally and visibly, holding its sway through all the details both of our outward and of our inward life.

—Joubert.

All the charm of ritual and ceremonial in worship has for Pater an indefinable and constant attraction. He is for ever recurring to it, because it seems to him to interpret and express an emotion, a need of the human spirit, whose concern is to comprehend if it can what is the shadowy figure, the mysterious will, that moves behind the world of sight and sense.

—A. C. Benson, Pater, p216.

Exodus 40:13
This very Aaron, whose infirmity had yielded to so foul an idolatry, is chosen by God to be a priest to himself. As the light is best seen in darkness, the mercy of God is most magnified in our unworthiness.

—Bishop Hall.

Abraham Lincoln once used this passage to defend his appointment to a high position of some official who had wronged and opposed him. He argued from God"s magnanimity. "I have scriptural authority for appointing him. You remember that when the Lord was on Mount Sinai getting out a commission for Aaron, that same Aaron was at the foot of the mountain making a false god for the people to worship. Yet Aaron got his commission, you know."

Exodus 40:16
I lighted in the Journal on a very appreciative notice of Faraday, whose death I was grieved to observe. It is by one who signs himself A. de la Rive, and I am sure you will be gratified by the close of it. After describing his scientific career, and speaking of the failing health of latter years, he says, "... Sa fin a été aussi douce que sa vie; on peut dire de lui qu"il s"est endormi au Seigneur. J"ai rarement vu un chrétien plus convaincu et plus conséquent." That word conséquent I like—one who follows it up into all its consequences.

—Dr. John Ker, Letters, pp40-41.

Exodus 40:33
It is more of this quality of will that is needed—this faithful, loyal temperament that cannot put its hand to the plough and afterwards lightly turn back. A persistent will—patient and unfaltering—above all things it is well to nurse this quality in children—faithfulness to the work once taken in hand, be it ever so trivial. Faithfulness is the backbone of faith, and without faith enthusiasm will fade or flicker, after which virtue will be very moderate indeed. And faithfulness implies a sense of duty, a habit of taking conduct as a series of acts that ought to be done, or as pledges that ought to be fulfilled—a sense of responsibility for the accurate and thorough fulfilment of every piece of work.

—Dr. Sophie Bryant, Studies in Character, p170.

Exodus 40:37
All our troubles come from impatience, from not trusting God. It is like moving, when the cloud is still.

—General Gordon, Letters, p268.

